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Sezione monografica I Papiri Bodmer. Biblioteche, comunità di asceti e cultura letteraria in greco, copto e 

latino nell’Egitto tardoantico 

 

J.-L. FOURNET, Anatomie d’une bibliothèque de l’Antiquité tardive: l’inventaire, le faciès et la provenance 

de la ‘Bibliothèque Bodmer’  

This paper is a general presentation of the library which is the subject of this conference and of the problems 

it raises: the inventory of the books it contained; their bibliological characteristics; the profile of its users; its 

provenance. Regarding this last point, which was the subject of much discussion, I shall present (and edit 

with Jean Gascou in the Annex 2) for the first time unpublished documents coming from the binding of 

P.Bodm. XXIII and shedding new light on the origin of this library. 

 

P. SCHUBERT, Les Papyrus Bodmer: contribution à une tentative de délimitation 

The Bodmer papyri are an extremely complicated lot : for, although the codices stored in Cologny by the 

Bodmer Foundation obviously constitute a central core, many items were scattered around various 

collections due to circumstances of purchase ; and the Bodmer Foundation itself parted with several pieces. 

Moreover, some papyri display a profile that does not match well with the rest of the lot. Therefore, any 

attempt at describing the Bodmer papyri shifts between searching for a common denominator and 

acknowledging that some exceptions make the whole less homogeneous than one would tend to believe. 

James Robinson’s work has shed an interesting light on the topic, but does not allow for a solution to all 

problems. A brief overview of a fragment salvaged from a binding will also open a new perspective, namely 

that of the papyri which were used to produce, sometimes as recycled material, the Bodmer codices. 

 

P. BUZI, Qualche riflessione sugli aspetti codicologici e titologici dei papiri Bodmer con particolare 

riguardo ai codici copti     28 

The article aims to analyze the typologies of the book forms represented in the Bodmer ‘library’. Particular 

attention is paid to the role of Coptic titles and of multiple-text codices in the attempt to demonstrate the 

prolonged life of the library and the changing of identity of the owner(s) of the book collection over time. 

 

P. ORSINI, I papiri Bodmer: scritture e libri 

This paper studies the different scripts used in the Bodmer papyri and especially the manuscripts copied by 

different hands, to understand the nature of this set of papyri. The conclusion is that the different manuscripts 

called ‘Bodmer Papyri’ have different ‘origins’. 

 

A. BOUD’HORS, Quelques réflexions sur la cohérence de la composante copte des P.Bodmer 

Since 1990, following the research of James Robinson, the idea that the so-called ‘Dishna papers’ (P. 

Bodmer and other manuscripts considered to have the same origin ) are the remains of a Pachomian library 

was not really questioned. Yet the question of the production of these books (by whom, under which 

circumstances, to what purpose) should be studied more closely. The few reflections presented here aim to 

do so for the Coptic manuscripts in successively examining their dialectal features, the textual features of the 

books and the texts they contain, and the selection principles of these texts in composite manuscripts. All 

these features are in fact consistent with school or scholar milieus and invite to rethink the forms of 

intellectual activity at that time. 

 

G. AGOSTI, La poesia greca nella Biblioteca Bodmer: aspetti letterari e socioculturali 

Greek poetry plays a significant role within the heterogeneous corpus we usually call ‘Bodmer library’. Not 

only classical poetry (Homer and Menander), but also Christian Greek poetry and even Latin, transmitted 

respectively by P.Bodm. 29-37, the so-called Codex Visionum, and by the pluritextual Montserrat codex 

(P.Monts. Roca inv. 149-167). Literary and linguistic analysis point out that P. Bodmer 29-37 is a coherent 

collection, to be dated to the midfourth century AD, sharing some features with the Montserrat codex. 

Namely, a strong interest in classical culture, as well as in rare words (attested only in Hesychius’ lexicon), 

some familiarity with Latin, the same attitude typological exegesis of Isaac’s sacrifice, the presence as 

dedicatee of a certain Dorotheus. It is therefore possible that the poems are internal products and that the 



‘monastic’ community that composed them is to be identified with the community to which the ‘Bodmer 

library’ belonged. 

 

A. CAMPLANI, Per un profilo storico-religioso degli ambienti di produzione e fruizione dei Papiri Bodmer: 

contaminazione dei linguaggi e dialettica delle idee nel contesto del dibattito su dualismo e origenismo 

The contribution explores the ideological significance of the texts preserved in four Bodmer codices, in order 

to understand whether a unitary interpretation of the whole is allowed by the variety of textual materials they 

preserve, which in turn could make possible the reconstruction of the ideological outline of their 

environment of production and circulation. For that reason, the poems of the famous Codex of Visions will be 

compared with the Shepherd by Hermas which appears at the beginning of the codex, as well as with the 

items preserved by the Miscellaneous Bodmer Codex (P.Bodm. V + X + XI + VII + XIII + XII + XX + IX + 

VIII) – a composite volume with a debated prehistory –, the Coptic Codex Crosby-Schøyen ms. 193, and P. 

Montserrat inv. n. 128, 149, 154, 158, 162, 166 (in Greek and Latin). In particular, elements of comparison 

will be highlighed between Visio Dorothei and Shepherd, between In Abraham, Ad Justos, Abel, with their 

peculiar soteriological expressions, and the Odes of Salomon (one of them is preserved in the Miscellaneous 

codex), between the credal formulas of Laudes domini Iesu, Ad sufferentes and the theological ideas 

expressed in Melito On Passover, Nativity of Mary, Apology of Phileas. What appears as the main concern of 

these texts is baptism, with all its connections to penitence, confession, soteriology, credal formulas. Despite 

the presence of linguistic expressions used also in Gnostic texts, the ideology of the poems and the texts used 

by their authors and collected in the codices appears to be far from any kind of ontological dualism and 

Origenism, and closer to an Asiatic theological and anthropological attitude, which is well represented as 

well at the beginning of Coptic literature. A connection of these codices with monasticism is possible, but 

also other contexts could be proposed, for instance the prebyters of a rich diocesis or the lay confraternities 

called the philoponoi. 

 

C. BEROLLI, Tracce di ascetismo in ὁ δεσπ         π ὸ   οὺ  π   σ ο       

Starting from the analysis of certain passages in P.Bodm. XXXIV (a poem – transmitted by the so-called 

‘Code of Visions’ – where issues such as xeniteia or the burning of sacred texts seem to be overshadowed), 

the intervention tries to link the authors of the visionary poems to the Syriac asceticism of the fourth century 

AD (probably the «Sons and daughters of the Covenant»). 

 

J. VERHEYDEN, Hermas and Bodmer. Another Look at the Text of Vision 1.3.4, 2.3.1, and 3.3.1 

The essay looks into three instances in the Visions (V) in the Shepherd of Hermas (SH) where P.Bodm. 

XVIII (B) offers a reading that is not found elsewhere in the Greek textual tradition. These are: V 1.3.4, 

2.3.1, and 3.2.1. In the last instance, B agrees with the two Latin versions (L1 and L2) in offering a longer 

text that is perhaps not really necessary, but that clarifies the context and is well in the style of SH, hence 

may well be original. The second instance is more complex. The text of B makes no sense as it is, but if one 

accepts the correction proposed by Carlini, one may again have rediscovered an original reading that was 

obscured in the rest of the tradition. More complicated still is the case of V 1.3.4, for which it is once more 

argued that if the original can be recovered at all, B has the better chances to get at it. 

 

A. BAUSI, Dalla documentazione papiracea (P. Bodmer XX e P. Chester Beatty XV) alle raccolte 

agiografiche: la lunga storia degli Acta Phileae in versione etiopica  

More than fifty years after the publication of the Bodmer papyrus of the Apology of Phileas (P.Bodm. XX, 

Bo), followed c. two decades after by that of a papyrus witness to the Acts of Phileas (P.Chester Beatty XV, 

Be), the publication in 2010 of the parchment fragment of a Coptic version (P.Köln 492 = Inv. 20838e, Co) 

dating the martyrdom to AD 305 proposes again the question of the role, meaning, and correct interpretation 

of the witness of the Ethiopic version (Et), the latter, published in 2002, having anticipated the dating to 305. 

Non exclusively limited to the Ethiopic Acts, yet largely ignored by scholars in early Christianity and 

hagiography, the memory of Phileas in the Ethiopic tradition surfaces in other texts currently under research, 

among which the Ethiopic version of the Acts of Peter of Alexandria and most of all the History of the 

Episcopate of Alexandria. 

 



B. NONGBRI, Recent Progress in Understanding the Construction of the Bodmer ‘Miscellaneous’ or 

‘Composite’ Codex 

The construction of the Bodmer ‘Miscellaneous’ or ‘Composite’ codex presents a number of challenges. The 

codicological descriptions provided by the first editors were sometimes inadequate and published 

photographic plates and facsimiles have been of insufficient quality and number. A thorough review of the 

publications along with autopsy inspection and access to high-quality digital images of parts of the codex has 

brought to light new evidence concerning a missing leaf of P.Bodm. XIII, the structure of the codicological 

unit consisting of P.Bodm. XX+IX, and an earlier phase of use for P.Bodm. VIII. 

 

1.2.  Articoli 

 

L. DE LUCA, Il serpente di bronzo secondo Filone Alessandrino in Leg. II 79-81 

Philo of Alexandria in Leg. 2,79-81, based on the Septuagint, gives an interesting and original interpretation 

of the bronze serpent occurring in Nm 21,4-9, an artifact which Moses makes to counteract ‘the snakes that 

kill’ sent by God to punish the Israelites. According to Philo, the snake has a double value: on the one hand, 

as Eve’s serpent, represents vice, on the other, as Moses’ serpent, represents virtue. Philo considers the 

bronze serpent on the ethical and noetic level: it is both the cure for passions and the character of 

temperance. The bronze serpent shows the intelligible virtue, since it is the ‘idea’ to be contemplated as a 

moral model, to be imitated in order to eliminate every vice. Philo’s exegesis, imbued with elements coming 

from the Greek-Roman world and the Jewish tradition, emerges in the interpretations of some early Christian 

writers, such as Tertullian, Origen, Gregory of Nazianzus, Gregory of Nyssa, Ambrose of Milan, and, in an 

original reworking, in the author of Physiologus. They interpret the bronze snake in relation to Jn 3,14-15 

and are especially influenced by the ethical and pharmacological aspects of Philo’s exegesis. 

 

M.R. NIEHOFF, Eusebius as a Reader of Philo  

If Eusebius’ vision of Philo is connected to the Alexandrian tradition via Origen, it must be remarked that the 

historian develops a completely new approach to the Jewish writer. Working as a historian and scholar, 

Eusebius explicitly quotes large pieces from Philo’s work and offers for the first time a historical 

interpretation of him as a Jew within the Christian tradition. Eusebius is also the first reader of Philo who 

attempts to grasp his work in its entirety, listing his treatises, categorizing them according to different literary 

genres and even suggesting a sequence of their emergence in specific cultural contexts. This achievement is 

impressive, even relevant to modern research, and deserves serious attention as well as careful analysis. In 

this essay the focus is on two of Eusebius’ works, where the overwhelming majority of the Philonic 

quotations and references are found, namely the Praeparatio Evangelica and the Ecclesiastical History. 

These two works belong to radically different literary genres and pursue different aims. This essay explores 

what role Philo played in each of them, taking into account the possibility that Eusebius may have 

approached him from different perspectives in different contexts. In Eusebius’ Praeparatio a shift is 

perceptible from a philosophical-exegetical approach, based on Origen’s model, to a more historical 

approach. Initially, Eusebius appreciates Philo as an allegorical reader of the Scriptures, who represents 

«Hebrew theology» as opposed to the Greek myth, and provides proofs for Christian interpretations of 

Biblical passages. Moving beyond Origen, Eusebius also thinks about Philo’s place within the Christian 

tradition and praises him for his enlightened role in Judaism, which prepared for the more universal approach 

of Christianity. Constructing a homogeneous entity of «Hebrew theology», Eusebius regards Philo as a 

representative of Greek speaking Jews, who have turned to the outside world and prepared the Gospel. 

Moreover, Eusebius shifts the focus from the Allegorical Commentary to his historical and philosophical 

writings. This new orientation towards Philo’s non-Biblical writings is even more prominent in the 

Ecclesiastical History. Here Eusebius reconstructs the political context of Philo’s writings, points to the 

chronology of his works and suggests an increasing orientation towards Rome. Eusebius acknowledges his 

Jewish identity more than other Christian authors and assigns him a new role in the story of Christianity’s 

emergence from Judaism. This essay surmises that literary genre has influenced Eusebius’ perspective and 

led him to emphasize different aspects of Philo in the respective contexts of his works. 

 

M. DELL’ISOLA, Il dibattito esegetico su vera e falsa profezia in Epiph. Pan. 48: la costruzione eresiologica 

del fenomeno profetico montanista 

This article tries to analyse the description of the Montanist movement offered by Epiphanius of Salamis in 

Pan. 48, on the basis of the language used by the heresiologist in order to depict Montanus as an example of 



the traditional category of the heretic. Focusing on lexicon and style of Pan. 48, this analysis will show that 

the image of the heretic is normally outlined by using specific and well-defined linguistic choices, that 

correspond to the traditional way used to describe the adversary. 

 

M. BELCASTRO, La predestinazione nel Commento alla Lettera ai Romani di Origene. Trasformazione e 

normalizzazione di un paradosso 

During the first three centuries of Christian history, Paul’s neologism predestine encountered the deepest 

semantic changes. This inquiry analyses the transformation by Origen of this verb into a substantivized 

concept, with its burden of theological and ethical consequences. The Origenian Commentary on Paul’s 

Epistle to the Romans is the principal place of this change, here defined as «normalization» or «ethicisation» 

of Paul’s thought. After having clarified the key words involved, the article analyses the Commentary on 

Romans (according to the Latin text, but also to the Greek fragments) reconstructing the normalization 

process of the subversive idea of the absolute sovereignty of God. This concept was weakened by Origen in 

comparison to its Pauline matrix, and paradoxically reconnected to a foreknowledge of God that leaves intact 

the man’s free will. The background of Origen’s position is the polemic against the Marcionites and 

Gnostics: according to Origen, they would have perverted the genuine Pauline sense of action to predestine 

of God towards mankind and the world. 

 

V. MARCHETTO, «Una voce di notte»: presenze angeliche nel tempio di Gerusalemme dal Commento alle 

Lamentazioni di Origene 

The article examines the relevance of angels in the fragments of Origen’s lost Commentary on Lamentations. 

By focusing on FrLam 109, the article attempts to describe the role angelic beings play in Origen’s exegesis 

as well as to document Origen’s familiarity with Jewish apocalyptic literature and interpretations of the fall 

and destruction of Jerusalem. Some more light can thus be finally shed on Origen’s early exegetical 

production as craftly planned literary project involving a constant and intense confrontation with 

Alexandrian Jews and their traditions. 

 

M. RIZZI, La seconda parte del Dialogo con Eraclide: l’anima è il sangue? 

The so-called Dialogue with Heraclides is not a whole, but it is a collection of three different literary pieces, 

probably taken from a larger collection of Origen’s dialexeis or dialektoi present in his library in Caesarea. 

The first part of this paper examines the structure of the so-called Dialogue, the literary genre of dialexis and 

its connection with the rhetorical practices of the Second and Third century, and the place of this 

miscellaneous work in Origen’s production. §§2 and 3 analyze style and content of the second part of the so-

called Dialogue. Origen deals with the problem raised by someone about some biblical passages, which may 

be interpreted as indicating that the human soul coincides with blood. By allegorizing these and other biblical 

texts, Origen offers a short exposition of his doctrine of the spiritual senses, which allows him to solve the 

posed difficulties. A suggestion about the possible eschatological and martyrological views of Origen’s 

opponents concludes the paper. 

 

G. GRANDI, La fauna nelle Vite geronimiane: fiaba, simbolo ed epifania divina 

Animals, whether real, unnatural, mysterious or symbolic, play a relevant role in Jerome’s Lives. The article 

argues for their interpretation as more than mere ‘avatars’. The representation of the beasts the monks are 

faced with aims instead to clarify Jerome’s own artistic, literary and ethic ideals, as it exemplifies stories of 

epiphany and redemption in the practice of monastic life, as much as it embodies the project of a new 

Christian literature. 

 

A. SUCIU, Recovering the Literary Dossier of Stephen of Thebes: With an Edition and Translation of the 

Greek Redactions of the Ascetic Commandments 

Although the writings of Stephen of Thebes were widely disseminated, being known in Greek, Coptic, 

Arabic, Ethiopic, Georgian and Slavonic, this ascetic author is largely neglected today by historians of 

monastic literature. The present article offers an account of the five texts that have been ascribed to Stephen 

in ancient manuscripts and modern research. The problem of authorship and other philological issues are 

discussed for each text individually. Examination of the authentic writings of Stephen of Thebes suggests 

that there are good arguments to contextualize him in the semi-anchoritic milieus of Lower Egypt. The 

article also features preliminary editions of the three Greek redactions of Stephen of Thebes’ ascetic 

Commandments. 



 

P. ROSA, Osservazioni sul linguaggio dei profeti nell’esegesi di Cirillo di Alessandria 

This article examines some characteristics that Cyril of Alexandria identifies in the language of the biblical 

prophets. The study confirms some resemblances between his observations on this matter and Jerome's ones, 

owing perhaps to a common source (Origen?). Other close similarities are pointed out between Cyril's 

commentaries on the prophets and those of Antiochian exegetes like Theodorus of Mopsuestia and 

Theodoretus of Cyrrus. 

 

V. DUCA, La passione secondo Isacco di Ninive  

‘Suffering’ plays an essential role in the thought of Isaac of Nineveh (Church of the East, 7th century). This 

article examines this theme through an analysis of passages selected from his corpus of writings. In Isaac’s 

thought, the understanding of the suffering of the human beingis intertwined with that of the suffering of 

Christ. For him, the ascetic life is a learning of a relationship with suffering, and to work at it is the proper 

place of the creature in this world. Suffering affects both body and mind, and Isaac’s descriptions of its 

pervasiveness and intensity – which challenge, oppress and tend to divide the subject –raise the question of 

how it can be sustainable. Isaac’s insistence on the necessity of passing through suffering in order to find 

God also requires an effort of understanding. Isaac’s reading of the way Christ suffered throws light on his 

perspective and makes itpossible to answer these questions. The way Christ suffered appears as the capacity 

to bear the weight of suffering, to be in contact with it without escaping from it and without being 

overwhelmed by it. It takes the form of a ‘permanence’ of love within the experience of suffering, where 

love does not remove it, but shines ‘from within’ it, in the very act of bearing it. This is made possible by 

Christ’s relationship with the Father, which is not broken by the destructive power of suffering. The way 

Christ suffered reveals to the subject how to be in relationship with suffering, and the necessity to struggle to 

keep the relationship with God in the midst of it. One discovers, then, that, in God,the unbearable can be 

bearable.The experience of suffering, therefore, calls out to the subject. In the midst of conditions which 

seem to negate both God and him/herself, through the act of bearing them as Christ did, the human being 

discovers the possibility to confess his/her loyalty to God and, simultaneously, the highest dignity of his/her 

being a creature. 

 

G. MARIANI, «Origenistas, qui dicunt in fine omnes diabolos ac homines fore salvandos»: considerazioni 

sull’origenismo quattrocentesco dai sermoni di Roberto Caracciolo da Lecce 

A certain attention has been given to the historiographical construction of “Origen’s revival” in Italian 

Renaissance intellectual thought. This essay, through a number of new and up to now underexploited sources 

– like model sermon collections, most of all those compiled by the Franciscan Roberto Caracciolo da Lecce 

– tries to give some contribution to the discussion over Origen’s effective legacy in the intellectual and 

popular culture of fifteenthcentury Italy. The result is a double and contrasting picture of the Alexandrian 

Church Father was diffused at the time: on the one side that of the pious and saintly man and admired Bible 

commentator, on the other side Origen was still seen as the great heresiarch, who could still lend his name – 

probably indirectly, only through the recognition of the dim connections by inquisitors and learned 

theologians – to those who mercifully believed in the final salvation of all men from Hell’s torments. 

 

1.3.  Note e Rassegne 

 

M. SIMONETTI, In margine a un recente libro su Ippolito 

Taking inspiration from the recent volume by K. BRACHT, Hippolyts Schrift In Danielem. Kommunikative 

Strategien eines frühchristlichen Kommentars, Tubingen 2014, this note discusses the In Danielem by 

Hippolytus from the point of view of both exegesis and doctrine, by comparing it to other similar writings by 

this author. One of the merits of the Bracht’s volume is to propose an analysis of the text within the argument 

of the distinction between the Hippolytus commentator of Scripture and the author of Elenchos, who 

therefore remains anonymous. 

 

M. FALLICA, Adversarii perpetuo clamant: patres, patres, patres. Serve ancora tradurre i Padri? Wolfgang 

Musculus traduttore dell’ Or. 2 di Gregorio di Nazianzo 

Gregory of Nazianzus’ fortune in the West is the object of a series of recent studies that are trying to 

investigate the ways, the intents and the environments in which the author was read and translated. The aim 

of this contribution is to examine the Latin translation of Gregory of Nazianzus’ oration 2, made by the 



Protestant scholar Wolfgang Musculus for the Opera Omnia published in 1550 in Basel. This translation is a 

useful device for understanding, on the one hand, the polemical intent of the translator, convinced that is 

necessary to win over the Catholic adversaries on the ground of the Fathers, and on the other, the humanistic 

effort of the translator, capable of a good, but not brilliant, rendition of a rhetorical and complex text. Oration 

2 is one of the few of Gregory’s orations translated by Musculus: probably the theme, the figure of the good 

priest, and the evaluation of the situation of the Church, seemed similar to and consonant with Musculus’ 

vision. Is it still useful to translate the Fathers for a Protestant scholar? The answer seems to be yes, 

according to this translation: the high moral standards proposed by Gregory in an elevated manner, the 

struggle for truth necessary for a good Christian, the pure doctrine, compatible with Protestant war cries, 

were all appealing characteristics that deserved the effort of a translation. 

 


